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INTRODUCTION
What is the purpose of Paul’s sermon in Acts 13:16-41? What makes this unique among
the sermons in Acts, and what are the unifying themes? E. Haenchen contends that Acts 13
gives a selective historical sketch of the OT that intentionally avoids redundancy with Stephen’s
speech in chapter 7.1 Conzelmann suggests that Luke has blended the content of Peter’s sermons
in Acts 2 and 3, and Stephen’s sermon in Acts 7.2 However, other scholars have recognized a
more basic purpose, namely, a gospel presentation. Marshall summarizes, “[It] can be summed
up as a historical survey designed to root the coming of Jesus in the kingly succession of Judah
and to show that the career of Jesus was in fulfilment of prophecy.”3 Porter puts a finer point on
it, “In Paul’s first major speech, he is seen to be creating a bridge in his person, and in his
audience, between the Jewish origins and original Jewish audience of the gospel and the
subsequent presentation of the gospel to Gentiles by the Apostle to the Gentiles.”4
This evangelistic emphasis is crucial to understanding Paul’s sermon. In Acts 13, Paul
builds a bridge from the Jewish origins of the gospel to his Gentile audience, and he uses the
Davidic Covenant as the bridge. The Davidic Covenant is the unifying theme of his sermon and
theological framework that guides his gospel presentation. In this paper, we will see how this
bridge relates to the: (1) narrative context, (2) structure and content, and (3) the direct OT
quotations that Paul uses as proof-texts in his message. From all three angles, we will observe the
significance of the Davidic Covenant for Paul’s gospel presentation, particularly to the Gentiles.
Before looking at Acts 13, we must first define our terms, specifically, what we mean by
“gospel,” and what we mean by “Davidic Covenant.” The first definition is given by Paul. Paul
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says “we bring good news/gospel” (εὐαγγελιζόμεθα) in verse 32, which includes the fulfillment
of OT promises through Jesus’s resurrection (32), the message that “through [Jesus] to you
forgiveness of sins is proclaimed” (38), and this means justification (δικαιοῦται) apart from the
law (39).5
Less immediately clear is the meaning of “Davidic Covenant,” which is implied by our
text, but never mentioned explicitly. The Davidic Covenant is laid out in 2 Samuel 7, with God
making a series of gracious promises to David. Robertson gives a classic description:
First, the Lord sovereignly establishes David’s dynasty; then the dynasty of David
shall establish the Lord’s dwelling-place (v. 13)… [2 Sam. 7] also stresses the connection
between David’s son and God’s son. David and his seed are being established in their
regal capacity by this covenant. God affirms that the descendants of David shall sit on
Israel’s throne forever.6
However, the Davidic Covenant is problematic; it is unclear from the OT how these promises in
2 Samuel 7 are to be fulfilled. As one Jewish scholar writes, “It conflicts with several passages in
Kings, and it conflicts with history.”7 In Acts 13, Paul reconciles the apparent historical conflict
by showing how the promises related to the Davidic Covenant are fulfilled in gospel message of
Jesus Christ: Jesus is the messianic king who comes to save his people and rule them forever.
However, Paul expands the rule of the Messiah beyond the borders of Israel. In Paul’s
understanding, the Davidic Covenant forms a bridge between the OT promises of God and the
Messiah’s eternal reign over all the nations of the earth.
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NARRATIVE CONTEXT OF ACTS 13
Paul’s use of the Davidic Covenant as a bridge to the Gentiles in Acts 13 fits with the
overall theme of gospel expansion in Acts. Acts 1:8 describes the gospel witness going to
“Jerusalem, Judea, Samaria, and the ends of the earth.” Accordingly, the Book of Acts can be
outlined following the geographical spread of the Christianity from Jerusalem to the ends of the
earth.8 Paul’s sermon in Acts 13 takes place near the beginning of Paul’s first missionary journey
to the northeast Mediterranean. At this point, Paul becomes the central character of Acts and
there is an ever-increasing emphasis on Gentile evangelism.9 Hengel comments, “We come up
against a further development with Paul and probably also with Barnabas, who deliberately
shifted the focal point of their missionary work entirely in the directions of non-Jews.”10 In this
vein, Acts describes the growing “the kingdom of God” (βασιλείας τοῦ θεοῦ), which speaks to
the expanding rule and reign of Jesus Christ.11
Paul’s Acts 13 sermon has a distinctive emphasis on the Davidic Covenant in comparison
with the other sermons recounted in Acts. This should not be overstated, particularly with regard
to the emphasis on the Davidic covenant. There are significant allusions to the Davidic covenant
in Peter’s Acts 2 sermon,12 as well as a passing reference in Stephen’s Acts 7 sermon (7:45-46).
However, where explicit covenant language is used, (3:25, 7:8), it is the Abrahamic Covenant
which is in view. In both chapter 3 and chapter 7, the emphasis is on Abraham and Moses. This
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is in keeping with the focus of the early chapters on the Jews, and the gospel message being
presented to Abraham’s descendants and those who would keep the Mosaic Law. In chapter 13,
as the focus shifts to Gentiles, Luke recounts Paul’s sermon emphasizing the role of King David
in salvation history. In it, Paul hones in on idea of David’s eternal throne. Barrett summarizes,
“Jesus is represented as David’s heir, in whom David’s prophecies are fulfilled, hence the
Messiah.”13 For Paul, these Davidic prophecies are much bigger than the nation of Israel, and
speak to his own calling as a missionary to the Gentiles (Acts 9:15). They form a bridge between
the nation of Israel in the OT and the worldwide kingdom of God in the NT.

STRUCTURE AND CONTENT
We will examine in detail how Paul’s emphasis on the Davidic Covenant is worked out in
his gospel presentation, both in its structure and content, looking especially at his OT allusions.
Porter points out four significant components of the sermon, “(1) Paul’s direct address of his
audience, (2) the use of historical narrative to speak to the actions of God, (3) emphasis upon the
promise or good news of salvation, and (4) support for the argument by quotation from the Old
Testament.”14 Though scholars have proposed various outlines for the sermon, most agree to a
basic three point structure based on Paul’s direct address of his audience: (1) verse 16, ἄνδρες
Ἰσραηλῖται καὶ οἱ φοβούμενοι τὸν θεόν (“men of Israel and God fearers”), (2) verse 27, υἱοὶ
γένους Ἀβραὰμ (“sons of the race of Abram”), and (3) ἄνδρες ἀδελφοί (“men and brothers”)
(38).15 Verses 16-26 speak of God’s work in redemptive history, building up to the Davidic
Covenant and its ultimate fulfillment in the person of Jesus. Verses 27-37 cover the rejection of
13
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Jesus by the Jews, followed by a series of proof-texts which demonstrate that Jesus is in fact the
promised Messiah of the Davidic Covenant. Verses 38-41 are the climax of the sermon, which
concludes with the free offer of the gospel and then a warning of judgment for those who refuse
it. These verses, as well as the “epilogue” following the sermon in 42-52, point to an expansion
of the Davidic Covenant in Paul’s understanding.
We now turn our attention to the first section, 16-26. Paul outlines redemptive history
leading up to David, and then jumps to the fulfillment of the Davidic Covenant in Christ. We
have noted that unlike previous sermons in Acts, Paul completely ignores Abraham and Moses,
making only passing reference to “our fathers,” Egypt and the Exodus (17), the wandering in the
wilderness (18), and the conquest of Canaan and the period of the judges (19-20). Paul’s purpose
in recounting these events is simply to build up to Israel’s request for a king.16 He mentions the
anointing of Saul and his removal (21-22), and then he brings in David, his pivotal character.
Verse 22 introduces David as a man after God’s own heart, and verse 23 claims that Jesus is the
fulfillment of the messianic promises. Together, 22-23 form a sort of mini-climax in the first
point of Paul’s sermon.17
In recent years, scholars have devoted significant study to the Acts sermons from the
standpoint of rhetoric and homiletics, and this sheds some light for us on the content of Paul’s
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sermon.18 Darrel Bock relays J.W. Bowker’s research on synagogue homilies, suggesting that
Paul’s message in Acts 13 was developed from passages related to the Davidic Covenant:
According to Bowker… this is like a proem homily, with words links present, he suggests,
Deut. 4:25-46 (seder), 2 Sam. 7:6-16 (haftorah), and 1 Sam. 13:14 LXX (proem text). A
proem homily contains an introductory text that links the other two liturgical readings
into a sermon. The homily with its application extends to verse 41.19
So then, according to Bowker the LXX of 1 Samuel 13:14, ζητήσει κύριος ἑαυτῷ ἄνθρωπον
κατὰ τὴν καρδίαν αὐτοῦ / “the Lord sought a man after his own heart,” is the “proem text.”20
This text is rephrased in Acts 13:22, εὗρον Δαυὶδ τὸν τοῦ Ἰεσσαι ἄνδρα κατὰ τὴν καρδίαν μου /
“I found in David, son of Jesse, a man after my own heart.” The reference to 1 Samuel 13:14 is
not as explicit as the ensuing OT quotations, so Bowker’s conclusion seems a bit speculative.
Nonetheless, there is no question that 1 Samuel 13:14 is at least one of the texts to which Paul is
alluding.
We would be remiss to ignore the further connections with 2 Samuel 7 and Psalm 89 and
the idea of “finding David.” If Bowker is correct, 2 Samuel 7:6-16 is the haftorah of Paul’s
homily. Whether or not this is the case, the promises to David are mentioned explicitly in Paul’s
brief historical survey. Perhaps even more than 2 Samuel 7, Acts 13:22 seems to be tied to Psalm
89. Marshall notes:
The citation draws on a combination of passages (the parallel in 2 Sam. 7:8 is not
especially close). In Ps. 89:20 (88:21 LXX) we read “I found David [heuron Dauid] my
servant, with holy oil I anointed him. The psalm celebrates at length the divine covenant
with David and his descendants and calls on God to honor it after his wrath has broken
out against the dynasty and the land. It recounts how the dynasty was established.21
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This connection between 13:22 and Psalm 89:20 is strong, particularly in view of Acts 13:23,
τούτου ὁ θεὸς ἀπὸ τοῦ σπέρματος κατ᾽ ἐπαγγελίαν ἤγαγεν τῷ Ἰσραὴλ σωτῆρα Ἰησοῦν / “God,
from this man’s seed, according to the promise, brought to Israel the savior Jesus.” William Pohl
notes that, “Interpreters consider Psalm 89 a lament over the failure of the Davidic Covenant and
the loss of the Davidic dynasty.”22 Nonetheless, the psalm recounts the promises of God, and
ends in the hope that the promise will be fulfilled. Psalm 89:4 has the Lord speaking, ַעד־ע֭ ָֹולם ָא ִ֣כין
ּוב ִ֙ניתי ְלד ֹר־וָ ֖דֹור כ ְס ֲאָךִ֣ ֶֽס ָלה׃
ָ זַ ְרעֶָ֑ך/ “until forever, I will established your seed, and I will build to

generation and generation your throne, selah.” So Heim says, “The psalm is open-ended, looking
forward to the Lord’s action in the defiant hope that the divine promise as expressed in Nathan’s
oracle is still valid.”23 Looking at these open-ended promises in Psalm 89, Calvin thus concludes:
The sentence, I will establish thy throne forever, is partly to be understood of Solomon,
and the rest of David’s successors; but the prophet well knew that perpetuity or
everlasting duration, in the strict and proper sense, could be verified only in Christ.24
Given the number of OT connections,25 it seems unlikely Paul is referring to just one of
these passages in 13:22-23. Rather, he is drawing on a wealth of OT references to the Davidic
Covenant which serve as the foundation for his gospel presentation. Paul latches on to this openended hope, and shows how Jesus fulfills this for both Jews and Gentiles as the messianic king.

OT QUOTATIONS AS PROOF-TEXTS
We will next examine Paul’s four direct OT quotations and paraphrases. Paul uses these
as proof-texts to demonstrate Christ’s fulfillment of the promises of the Davidic Covenant.26
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However, we should understand an exposition of the Davidic Covenant is not an end in itself for
Paul; it is merely the framework for introducing the Davidic messiah to the world. We see this in
verse 32 when Paul proclaims that he is sharing the good news (εὐαγγελιζόμεθα), abruptly
shifting from the aorist tense to the present tense.27 The OT history that Paul is relating has taken
on new significance. For Paul, the Davidic Covenant is a portal to the worldwide reign of Christ
over all nations.
Acts 13:33 / Psalm 2:7
The first proof-text is from Psalm 2:7, which is found in Acts 13:33: υἱός μου εἶ σύ, ἐγὼ
σήμερον γεγέννηκά σε / “you are my son, I today have begotten you.” The quote is taken
verbatim from the LXX, which is likewise a straightforward rendering of the Hebrew: ֲא ַס ְפ ָ ָ֗רה ֶֽ֫ ֶֽאל
ֶֽהוה ָא ַַ֘מר ֵא ַ ֹ֥לי ְבנֹ֥י ַ ֶ֑א ָתה ֲֲ֜א ָ֗ני ַהיֹ֥ ֹום יְ ל ְד ֶֽתיָך׃
ָָ֗ ְ ֹ֥חֹק י/ “I recount the decree, YHWH said to me, ‘My son you are,

I today have begotten you.’”
At this point, Paul has claimed that Jesus is in fact the offspring of David, the promised
savior of Israel (Acts 13:23); he was rejected by the Jews in Jerusalem and executed (27-28); he
was raised from the dead (30); Paul now proclaims the fulfillment of God’s promises in Christ as
the Gospel (32). The context of Psalm 2:7 sheds light on why Paul brings it into his Acts 13
sermon as evidence of Christ’s fulfillment of Scripture.
Psalm 2 is a proclamation of God’s sovereignty over the nations and kings of the earth.
By the time of Paul’s sermon in Pisidian Antioch, it was well-established as a messianic Psalm,
speaking to the promises of the Davidic Covenant.28 It culminates the wonderful promise in
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verse 7 which Paul includes here, “You are my Son, today I have begotten you.” In Psalm 2, the
next verse continues, “Ask from me and I will give to you the nations [for] your inheritance
(κληρονομίαν / )נַ ֲח ָל ֶ֑תָך, and [for] your possession the ends of the earth.” Though Paul does not
include 2:8 here,29 he seems to have this context in mind. We have seen “inheritance” already in
Acts 13:19, where he speaks of “taking down seven nations in Canaan, he handed over as an
inheritance (κατεκληρονόμησεν) their land.” Paul is thinking beyond the OT inheritance of
Canaan. As the kingdom of God spreads across the nations, the Gentiles are swept into the
inheritance as well. This theme will be developed in the ensuing OT quotations.
Acts 13:34 / Isaiah 55:3
The second reference that Paul brings in is a paraphrase of Isaiah 55:3. Paul makes it
clear that he sees this verse as a prophecy of Jesus’s resurrection, “That he raised him from the
dead, no more to return to corruption.” The paraphrase in Acts 13:34 is δώσω ὑμῖν τὰ ὅσια Δαυὶδ
τὰ πιστά / “I will give to you the holy things of David, the faithful.” The LXX includes a
noticeable difference: διαθήσομαι ὑμῖν διαθήκην αἰώνιον τὰ ὅσια Δαυιδ τὰ πιστά / “I will grant
to you an everlasting covenant, the holy things of David, the faithful [things].” The mention of
the “everlasting covenant” matches the MT: עֹולם ַ ֶֽח ְס ֵ ֹ֥די ָדו֖ד ַהנ ֱא ָמנֶֽים׃
ָ ָ֔  וְ א ְכ ְר ָ ָ֤תה ָלכ ִ֙ם ְב ִ֣רית/ “I will make
with you an everlasting covenant, the covenant faithfulness of David, the faithful [things].”
Conzelmann says the reference is paraphrased beyond recognition.30 However, that is an
overstatement of the matter. We can see that the key phrase Paul wishes to highlight, τὰ ὅσια
Δαυιδ τὰ πιστά, is identical to the LXX, which is faithfully translated from the Hebrew.
Nonetheless, the changes that Paul has made in his paragraph draw immediate attention. He has
29
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omitted the word “covenant” (διαθήκην) found in the LXX, and also in the original Hebrew
() ְב ִ֣רית. This is striking, particularly given the overarching emphasis we have already seen on the
Davidic Covenant. Yet, we have already noted that Paul’s point is not to give an exposition of
covenantal theology for his Jewish audience. Rather, Paul is bridging the gap between the OT
promises and their NT fulfillment for both Jews and Gentiles. Hence, Paul sees no need to draw
attention to the technical language of the covenant.31
The meaning of  ַ ֶֽח ְס ֵ ֹ֥די ָד ֖וד ַהנ ֱא ָמנֶֽים/ τὰ ὅσια Δαυιδ τὰ πιστά has been the subject of much
debate.32 What is David’s relationship with the “holy things,” and how do they fit with the
promises of the Davidic Covenant? Are these holy things given to David, or given by David?
To answer this, we must look at the broader context of Isaiah 55. Verses 1-3 are a warm
invitation to come and freely eat and drink of the promises of God. It becomes clear in verses 4-5
that the invitation goes beyond Israel to all peoples of the earth. Verse 4 speaks of the messianic
figure as a “witness” ( ֵ ֹ֥עד/ μαρτύριον) to the peoples.33 In addition to being a witness for the
people, this messianic figure is also a ruler and leader for the nations. The remainder of the
chapter is a call to hear God’s word and repent, ending on a reiteration of the certainty of God’s
promises. It is in this context that Isaiah 55:3 speaks of “the holy things of David.”
How could David fulfill this promise? The Davidic line was unable to maintain the throne
over Israel, let alone over foreign nations. Gentry suggests that the problem of the “holy things of
David” is resolved if we understand David in Isaiah 55 as the messianic figure of Jesus:
31
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Now if Paul meant τα δσια Δαυίδ τα πιστά to be subjective genitive and understood
"David" not as the historical David, but a rubric for the Messiah, his argument in context
becomes plain. The explanation that David served his own generation is a clear statement
that the historical David is not in view. Instead, Isaiah refers to the Messiah. Since the
pious deeds of David in the context of Isa 55:3 are the sufferings and death of the Servant
in ch. 53, the reference to resurrection becomes clear.34
Paul sees the clear connection between the promises of the Davidic Covenant and Christ’s
fulfillment as the ruler over all nations.
Acts 13:35 / Psalm 16:10
Having made this reference to Isaiah 55, Paul makes a logical connection (διότι καὶ) to
Psalm 16:10. As with the reference to Psalm 2:7, the quotation is taken directly from the LXX:
oὐ35 δώσεις τὸν ὅσιόν σου ἰδεῖν διαφθοράν / “I will not give your holy one to see corruption.”
This is likewise a very wooden translation of the Hebrew:  ֶֽל ֹא־ת ֵ ֹ֥תן ֲֲ֜חס ְיד ָָ֗ך ל ְר ֹ֥אֹות ָ ֶֽש ַחת.Looking at
Psalm 16 Gregory Trull states, “The conceptual and verbal links between this psalm and David's
covenantal reflections in narrative portions (2 Sam. 7:22-23) provide significant support for the
setting. His having received this covenant likely affected the message of the psalm.”36 As Paul
builds evidence from the OT, he draws on yet another passage related to the Davidic Covenant.
Commentators have long recognized there is a connection between τὰ ὅσια from Isaiah
55:3 and the quotation of Psalm 16:10, τὸν ὅσιόν σου (“your holy one”).37 There, ὅσιος is used
substantively to refer to the Messiah.38 Notwithstanding the differences in number and gender,
Paul has connected the “holy things of David” with the “holy one of David,” using Psalm 16:10
as proof-text for the necessity of Jesus’s resurrection. David did in fact see corruption; therefore,
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the promise in this verse must point ahead to someone other than David himself. Paul concludes
that it is none other than Jesus, the resurrected Messiah and eternal king.
Acts 13:41 / Habakkuk 1:5
Having reached his conclusion on the identity of Jesus and underscored the importance
for both Jews and Gentiles, Paul moves into the final section of his outline, addressing ἄνδρες
ἀδελφοί (“men and brothers”) in verse 38. It is worth noting that he has broadened the scope of
his address now, from ἄνδρες Ἰσραηλῖται (“men of Israel”) in verse 16, and υἱοὶ γένους Ἀβραὰμ
(“sons of the race of Abram”) in verse 27. It is not that Paul’s audience has changed in the course
of his message. Rather, it is perhaps a subtle indicator of the broadening, worldwide focus in
Paul’s gospel presentation and the implications of the Davidic Covenant. Paul reaches the climax
of his message in 38-39, the free offer the Gospel: διὰ τούτου ὑμῖν ἄφεσις ἁμαρτιῶν
καταγγέλλεται / “through him to you forgiveness of sins is proclaimed.” It is here we reach the
final OT quotation of his first message, Habakkuk 1:5. He introduces this with a warning not to
reject this gospel message: ἴδετε, οἱ καταφρονηταί, καὶ θαυμάσατε καὶ ἀφανίσθητε, ὅτι ἔργον
ἐργάζομαι ἐγὼ ἐν ταῖς ἡμέραις ὑμῶν, ἔργον39 ὃ οὐ μὴ πιστεύσητε ἐάν τις ἐκδιηγῆται ὑμῖν /
“behold, the despisers, and marvel, and be ruined, for the work I am working in your day, a work
which you would not believe if someone recounted it to you.” The MT is rendered: ְר ָ֤אּו ַבּגֹוי ִ֙ם
יְס ָ ֶֽפר׃
ֻ ימ ָ֔יכם ֹ֥ל ֹא ַת ֲא ֖מינּו ֹ֥כי
ֵ  ְ ֶֽו ַה ָ֔ביטּו וְ ֶֽה ַת ְמ ֖הּו ְת ָ ֶ֑מהּו כי־ ִ֙פ ֹ ַעלִ֙ פ ֵֹעִ֣ל ֶֽב/ “look at the nations, and regard, be

astonished, for a deed doing in your days, you will not believe to cause to be recounted.” It is
immediately evident that there are differences between the LXX and MT and Paul’s quotation,

39

There is a text critical question with the second ἔργον. The UBS committee felt this was omitted in later manuscripts because of
redundancy, or perhaps to assimilate to the LXX, Metzger, Textual Commentary, 367. Robert W. Wall argues that the
redundancy is original and was intended for emphasis, see “The Function of LXX Habakkuk 1:5 in the Book of Acts,” BBR 10
(2000): 250-1.

but the substance of Paul’s quotation is the same as the LXX.40 Paul’s paraphrases of Habakkuk
1:5 seem largely for the purpose of brevity, omitting unnecessary or redundant words. However,
we can note there is also the addition of ὑμῖν (“to you”) at the end. Like the shift to the present
tense in verse 32, this personal modifier puts a sharper focus on the OT quotation; the message is
for those listening to Paul right now.
The context of Habakkuk 1 is the prophet’s complaint to God (1:1-4) and God’s response
beginning in verse 5, which tells of the judgment that will come in the form of the Chaldean
army. Paul anticipates that the Jews will reject his gospel message, and points to the judgment on
Israel described in Habakkuk. The Jews in Pisidian Antioch reject the Messiah just as the Jews in
Jerusalem did, thereby cutting themselves off from eternal life. Upon the rejection of their
message by the Jews, Paul and Barnabas state: ἐπειδὴ ἀπωθεῖσθε αὐτὸν καὶ οὐκ ἀξίους κρίνετε
ἑαυτοὺς τῆς αἰωνίου ζωῆς, ἰδοὺ στρεφόμεθα εἰς τὰ ἔθνη / “because you have rejected him, you
have not judged yourselves worthy of eternal life, behold we turn to the Gentiles” (13:46).
Whereas in Habakkuk the judgment on Israel comes in the form of Gentile armies, in Acts the
judgment comes when the gospel witnesses “shake the dust from their feet” (Acts 13:51), and
take their message to the Gentiles.

SERMON EPILOGUE
Paul’s sermon concludes here with verse 41, but Luke narrates to us the events of the
following week, which serve as an epilogue to Paul’s sermon. Initially there is a positive
40
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response among both Jews and the Gentile “God-fearers.” A large crowd gathers the following
week to hear Paul and Barnabas speak. It is then that the Jews are filled with jealousy and begin
to speak out against Paul. Upon this response, Paul and Barnabas respond that since they have
rejected the Gospel, they will now bring the message to the Gentiles.
It is unclear who is speaking in verse 47, but there is quotation of Isaiah 49:6. This
continues the thematic emphasis on the Davidic Covenant, now drawing a connection between
this OT theme and the gospel being preached to the Gentiles: τέθεικά σε εἰς φῶς ἐθνῶν τοῦ εἶναί
σε εἰς σωτηρίαν ἕως ἐσχάτου τῆς γῆς / “I will put you among the Gentiles to be a light, you
salvation until the ends of the earth.”41 The reference here is nearly verbatim from the LXX, but
with one modification: τέθεικά σε εἰς διαθήκην γένους / “I will put you in a covenant of the
people.” The MT reads: ד־ק ֵ ֹ֥צה ָה ָ ֶֽארץ
ְ שּוע ֖תי ַע
ָ ְּגֹוים ֶֽל ְהיֹ֥ ֹות י
ָ֔  ּונְ ַת ִ֙ת ִ֙יָך ְל ִ֣אֹור/ “I give you as light for the
nations, my salvation may be unto the ends of the earth.” Following the MT over the LXX, the
covenant language from the LXX is not added in Acts 13:37. Nonetheless, the “covenant of the
people” is clearly in view both in the Isaiah 49 MT and in the Acts quotation of it.42 Bird argues
that Isaiah 49:6 was “understood to signify that Israel was called to have a universal role in
projecting the covenant God’s salvation to the nations… Christian authors believed that this
vocation had subsequently been taken over by Jesus and the church.”43
In Acts 13, Luke relays to us that this message rejected by the Jews out of jealousy (45),
but joyfully received by the Gentiles (48). This epilogue further illustrates the importance of the
Davidic Covenant in Paul’s sermon: the promises given to David are now being shared with all
41
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nations. Though rejected by the Jews, the Davidic Covenant is a bridge between the OT promises
to Israel and the kingdom of God now among the Gentiles.

CONCLUSION
Acts 13:16-41 is an evangelistic sermon. Paul’s purpose in Acts 13 is to build a bridge
between the Jewish origins of the gospel and his Gentile audience, even as he presents the gospel
in a Jewish synagogue. In Acts 13, we have seen that the Davidic Covenant is the unifying theme
of the sermon and theological framework that guides Paul’s gospel presentation. This emphasis
and usage of the Davidic Covenant is significant for the narrative context of Acts 13. It is found
in the thematic structure and content of the sermon, and particularly evident in Paul’s use of OT
references and quotations. The Davidic Covenant foretells the Messiah’s eternal reign over all
the nations of the earth, and this is good news for both Jews and Gentiles if they will believe in
him.

